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INTRODUCTION 

It is in no way an exaggeration to say that the rich legacy of Indian thinking shares the 

subtlest thoughts about different possible aspects of life.  It being treasure house of thoughts 

and understanding its value through what and how the history writers present it are different 

things. People of the globe evaluate generally through the tube of what is mostly represented 

by the modern scholars and authors of history of Indian philosophy. Since by studentship, I 

used to become thoughtful with the remarks made time to time by the colleagues and 

teachers about Indian Philosophy. No philosophy is there except heterodox and orthodox 

systems of Philosophy. Even today, one may get the comment of scholars sitting on apex 

bodies of Indian philosophy that the roots of Indian philosophy are very deep and, therefore, 

they are still relevant. No new philosophy is emerging that can satisfy the rational hunger of 

those who are sick of reading the same metaphysics in different books on the history of 

Indian philosophy and are in search of a philosophy satisfying their intellectual taste and the 

challenges they confront in the area. I am aware of glorifying attitude of the philosophy 

scholars about the comments that Indian philosophy is religion; metaphysical philosophy 

having an axiological aim that they call liberation (mokṣa); it is spiritual philosophy and 

metaphysics supported well by epistemology and that there is no way out of it. 

Contemporary Indian philosophy is a socio-ethical interpretation of the classical Indian 

philosophy in modern idioms. To gratify and glorify these comments with epistemological 

and axiological justifications and humanistic concern about philosophy as metaphysics, in 

India, is an escaping from serious philosophical thinking. Indian and Western scholars 

equally make a general remark that there is no pure philosophy or philosophy proper and 

that there are theories of language but not philosophy of language in India. The purpose of 

writing these volumes is confined neither to encounter those comments, nor to support the 

tradition of Pāṇini who perpetuated language as the guide in the matter of life and thought, 

but to present my reflections on cognition as it is expressed by language and, certainly, 

Pāṇinian, especially, Bhartṛhari is my guide in this endeavor. The chapters discussed herein 

two volumes is a work on pure philosophy that gives primacy to the understanding and 

analysis of cognition as it flashes; it is philosophy of language for which our cognition, 

communication and investigations are not only based on but is confined to the language and 

to what it expresses. It reflects over the cognition without any intermixing with religious and 

metaphysical entities and our allegiances to them. 

Philosophers have attempted variously to free the thoughts from metaphysical or ontic 

entities, passions and emotions, our allegiances to any, from language and from language 

and thoughts both for achieving pure knowledge, that is, defined by different schools and 

philosophers as substance, quality, creativity(kriyā), nothingness (śūnya) and likewise. This 

is basic difference why philosophers having different views criticize and refute one another. 

Knowledge cannot be substance that we indicate by the pronouns this and that. Even the 

pronoun ‘sarva’ cannot indicate it as the totality, all pervading, and non-dual. All pervading 

substance cannot be known by sources of knowledge which are naturally fit to know their 
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specific objects. The eyes cannot know the objects of ears and likewise. This leads to 

mysticism and ultimately silence. Silence may be substance but for no use for philosophy, 

knowledge and communication. Knowledge being the light of the quality and quality of the 

qualities also cannot be a quality at the sometime. I have attempted herein thoughts free 

from ideologies, theories and any or all sorts of captives. A captive thought cannot be 

philosophical and cognition of any flashing of concept or thought as accomplished in any 

cognitive activity cannot be made understandable unless cognition as such,that is,free from 

all the things outside and inside and our allegiances to them, is not reflected. Freedom of 

thought is the freedom from confusing uses of language; concentrating on only the cognitive 

or intelligible beings, the flashes to which our cognition is confined, can only facilitate us to 

perceive the beings or thoughts separated from its impositions. 

Freedom of thought, in my useherein, is not historical or political slogan but purely 

philosophical signification. It stands for cognition free from its imposition on our interests, 

our allegiance of which we are often captive and because of which we deviate and confuse 

the nature of problems, objects and purpose of philosophy proper as well. We still use the 

term philosophy to attract others towards that deviation. It is like the hat of socialism which 

every politician even those opposed to socialism likes to use as a political fashion.  

We are not against the philosophical approaches made in the history, rather we want to 

understand what they intend to say. We must be aware of what it says but do not follow it 

blindly because that makes the mind lazy and one sided; that we should not be captive of all 

or any of them in order to excel to wisdom of our intellect. If Philosophers task is to get 

clarity, freedom of the cognition from its captives is a goal of our philosophical reflections. 

Our attempt is not to get freedom from thoughts because then there is no possibility of 

philosophy; thinking, knowing and reflecting process will not be possible then, but to reflect 

over the thoughts free from any amalgamation, its impositionon other thoughts, emotions 

and othercaptives to get it pure and then to reflect over to perceivethe flash discriminately 

clear.  

Consciousness, at human level, is flashing force; we cognize only the flashes that are 

intelligible beings of language, the expresser and the meaning, the expressed. In the active 

theory of cognition, the language expresses its own nature first from which its meaning is 

expressed non-differently. Our cognition, communication and reflections are not only based 

on but are confined to the intelligible beings of language and meaning. Cognition, even by 

sources like perception, inference, etc., is infused by language. Isolated from language, no 

knowledge is possible. Subordinating language to some ontic or psychic entity, taking it for 

granted as confined to material product of human speaking organs and a system of written 

marks/signs or a logical system, is an escaping from the serious thinking on the cognitive 

nature of the problem that may lead to underestimation or improper estimation of it. 

There is difference between higher and highest knowledge and the pure knowledge as we 

have seen in volume first. Two persons having highest knowledge of their concerned 
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discipline can conflict for their superiority but there is no conflict on pure knowledge on 

which our communication is based. Pure knowledge is conceived differently by different 

schools as substance, quality of consciousness, as creativity of self (kṛiyā or karma) and still 

some other as extinction (śūnya). But they all agree that the state of purity is freedom from 

worldliness, that is, from ignorance with all its forms and modifications. In epistemological 

theories, Knowledge is given importance as empirical and as transcendental. But this 

epistemological approach is not relevantly sufficient in a system that reflects on cognition as 

determinate awareness. Knowledge is the light, the light of the lights that must be 

understood as it is revealed; it is awareness and in an analytic scheme, its different aspects 

must be reflected on, analyzed and interpreted so as to get wisdom into the holistic vision of 

it. Language determinates cognition in a wise and in an ignorant equally and, hence, 

knowledge as it is revealed by language is disinterested but ignorant impose it on their 

interests that causes deviated effects. Cognition is flashing of consciousness comprising 

intelligible beings of language and the meaning the former expresses non-differently. 

Cognition gets interested when imposed on things of our interests, passions, emotions and 

allegiances.  

Cognitive holism perceives that understanding the indivisible cognition through the analytic 

skill has its own beauty but that must aim at clarity and conception of the indivisible 

cognition. Imposition of the cognition on allegiance of our interests has a different beauty 

but if one understands the two discriminately, as what is revealed and what is imposed, only 

then he can get the wisdom of perceiving different skills as ways leading to the 

understanding of the indivisible. For wisdom and bliss, knowledge, be freed from all that it 

is imposed. 

Language is the potency, the energy that can function in different forms and many ways as 

reference, representation, designation and other illocutionary senses but in all the cases, 

those modes are known thus as the language expresses them so. It is not confined to 

speaking and listening but awareness. As awareness it is intelligible being and infuses 

cognition. Language is expressive by nature. The philosophization of natural language sets 

up the beauty of language in a way that the relation between it and its meaning follows 

naturally. In expressive theory, language is conceived as expresser, that is, naturally fit to 

express meanings independently from things ontic in nature. Cognition is determinate 

because the language infuses it; it is disinterested because the language expresses directly 

and independently of physiological, religious and other ontic entities and our allegiance to 

them. Language and meaning, as concepts, may be given, but we know only when these 

concepts flash and, thus, the flashings are in no way abstractions. Being ubiquitous 

principle, cognition and communication by language becomes possible. Cognition, the 

language reveals is the cause of incentive and guide in the matter of our duties and conduct. 

Spiritual goal of philosophy of language rests on concentrating on the cognition as it is 

expressed. Cognition, flashes by language, as such, is pure and disinterested, and any 

imposition of it, on external things, our infatuation with them and our allegiance with 
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emotions, passions, ideologies, etc., makes it interested, a  follow up of which is conflicting; 

it causes problems.  

Cognition is indivisible; the objects of cognition, that is, intelligible being of language and 

meaning are indivisible and for the sake of analytic understanding it into piecemeal, it is 

divided into syntactical parts and their semantic meaning is interpreted. But through these 

divisions the indivisible cognition as such is not divided. Analytic scheme, in fact, has its 

own power and beauty that help understanding the indivisible cognition through divisions. 

The practice of avoiding the cognition from being interested by ontic, psychic entities, our 

allegiances and passions to them and concentrating on the pure cognition as expressed 

directly by language is the way to wisdom.    

Effort of empiricism and logical positivism, at its core, is a move for constructing 

metaphysics of experience against that of popular metaphysics of transcendence. A 

philosophy that gives primacy to referent and assumes referent separate and transcendental 

to reference is a metaphysical construction. Philosophizing the referent that may be 

abstraction or ontic existence, transcendental to reference, suffers metaphysical problem of 

duality of the reference and referent in a way that no consistent theory of relation between 

the two is possible and verbal cognition without relation of the two is not possible. Unlike 

the Western Representationists and Essentialists who perceive meaning transcendental to 

language and put meaning in the center of reflections and investigates into words for making 

it understandable by indication, the present volumes  give primacy to language as of 

awareness in nature and perceive meaning as that it expresses non-differently. Unlike 

metaphysicians and ontologists, these volumes do not discuss language and meaning as a 

reality separate from cognition only but as and when flash by language or as the intelligible 

beings the language expresses. Only language can determine the cognition of language, 

meaning and the reality; it infuses cognition. Language is not confined to tools like verbal 

articulations and scripts that stand by proxy for articulations that only help manifestation of 

the intelligible being of language that, being manifested by tools, expresses itself and its 

meaning that are cognitive realities for a philosophical reflection.  

The book is a set of two volumes each divided into symmetrically arranged twelve and 

sixteen chapters respectively.  Volume first, is a critique of almost all popular theories of 

language, meaning, relation between them and the controversy on verbal-cognition 

examined well comparatively in the light of advancement of knowledge; it concludes in a 

way that culminates into a holistic philosophy of language. Volume second very effectively 

analyses and discusses the dynamics of language from holistic perspective of cognition. 

Attempt is made here for the first time to investigate into the dynamics of language; the 

concepts that are concerned directly with flashings or knowledge and that too in a way the 

analysis of those concepts is the same the analysis of knowledge. It facilitates us to 

understand indivisible knowledge through its different perspective. The method is not new 

but the benefit of the planning is that the analysis and discussion of different concepts from 

different perspectives help removing all doubts and inconsistencies and make those concepts 
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clear to the extent of cognition par excellence; at the same time the discussion on them 

culminates into the holistic idea of cognition. Each part of a concept is fully discussed in the 

book with the same respect of the whole in view of latest advancement on those concepts.  

The view that ‘language infuses cognition’ directly values to ‘all cognition is determinate’. 

Isolated from language determination of knowledge is not possible. Even the indeterminate 

is known so because the language determinately expresses it thus. It also becomes easy to 

understand as to why the knowledge expressed by language is always veridical. Even the 

knowledge of the doubt, non-veridical, contradictory and likewise are also verity because of 

which a doubt is taken as a doubt and so on in similar cases. Apart from verity of 

knowledge, the validity measure of cognition, for us, is not correspondence, or pragmatic 

and utilitarian measures but the accomplishment of communication by language. 

Communication is not confined to speaking and listening but the accomplishment of 

cognition by language and is possible because of language being the principle of ubiquity.  

The language and arguments in the book are quite simple and can be understood by any 

reader interested to know the philosophy of the world of the words. These volumes include 

almost the topics prescribed in the universities at bachelor and master level courses and 

furnish several topics for further researches on philosophy of language.  

Some of the problems,  specifically,  Autonomy thesis of language, cognitive holistic 

understanding of language, indivisibility thesis of language, Ontic non-being versus 

Intelligible being, Language and Possibility of knowledge being disinterested, Language and 

logic of translation and Analysis, Language and Grammar, Language and Communication, 

Language and Culture, Meaning of Moral language, Negation, Indescribable and 

materialistic dialectics on language as authority much less explored from cognitive 

perspective are discussed conclusively that make the book pioneer in proper understanding 

of these concepts in a comparison with Western counterpart. The novelty of rest of the 

chapter’s lies in analyzing the concepts, interpreting them in comparison with Indian and 

western counter parts and concluding them in a way that makes the presentation useful for 

the understanding of scholars, students and teachers. The idea of giving incentive to further 

researches in the field has been taken well care of in the discussion and that is evident from 

the analysis and scheme of presentation in the contents. The book successfully keeps the 

promise of analyzing and interpreting the cognition by language afresh without any 

amalgamation of religious, metaphysical, physiological, psychological entities and our 

allegiance to them. Confusion, contradiction and impossibility of the cognition of a concept 

follow only when concept is attempted as separated from language and the language as 

concept is denied. A concept isolated from language becomes lifeless, undetermined and, 

hence, cease to be a concept. Dynamics of language cannot be estimated if language as 

power is denied 
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